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The Chicago Society Biblical Research was organized February 
21, 1891, the initiative Professor George Gilbert, the 
Chicago Theological Seminary; Professor Edward Curtis, 
McCormick Theological Seminary; and Professor Ira Price 
Morgan Park Baptist Theological Seminary. 


The Society was founded section the National Society 
Biblical Literature and Exegesis. But this arrangement proving 
unsatisfactory, was voted October 29, 1892, that the Society 
assume separate existence under the present name. Professor 
Edward Curtis was the first president. 


The Constitution and By-Laws were adopted December 10, 
1892, and were published, together with the names the charter 
members the Society follows: Edwin Bissell, Charles 
Bradley, Ernest Burton, Augustus Carrier, Samuel Curtiss, 
George Gilbert, Edward Harper, William Harper, 
Hermann, Charles Horswell, Charles Little, David Marquis, 
Philip Nordell, Ira Price, Hugh Scott, Milton Terry, 
Revere Weidner, Zenos. 


From 1892 until the present, the Society has held with regularity 
three meetings each year. The Constitution and By-Laws have 
undergone but slight revision during the period. 1955 the Society 
laid plans for annual journal entitled Biblical Research. 
Biblical Research appears annually the Fall. Table Contents 
will provided with every fifth volume. Biblical Research indexed 
the American Theological Library Association. Back issues may 
purchased from the publisher. 
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WORSHIP EARLY ISRAEL 


WALTER HARRELSON 
University Chicago 


The time hand for fresh examination the place and 
character worship the Old Testament. The preoccupation 
many interpreters the Old Testament with the Israelite cultus and 
its relationships with cultic practices and understandings the an- 
cient Near Eastern world has produced massive body literature 
bearing the worship Israel. Such problems the role the 
king the cultus, the relations prophets cultus, the trans- 
mission traditions through the agency cultic officials and the 
role the sanctuaries generally the shaping these traditions 
all these matters, and the solutions proposed explain them, bear 
upon the history and meaning the worship Israel. 

The purpose this paper indicate how some the recent 
studies the history and institutions early Israel may assist 
the understanding the place and meaning worship Israel 
prior the establishment the Monarchy. hoped that 
shall not have long wait for the appearance major and 
comprehensive treatment the history and significance Old 
Testament worship. 


fundamental importance for understanding the worship 
early Israel the character the community’s major festival 
festivals. The difficulties the reconstruction the early form 
Passover-Unleavened Bread, Pentecost, and Tabernacles are well 
known. Numerous studies have shown, however, that the period 
prior the Monarchy the chief festival was that Tabernacles, 
occurring the autumn connection with the fruit harvest and 
related, doubt, the autumn Equinox. The designation this 
festival the term may well belong 


later period. Its primary character believed have been that 

Comparative materials from the ancient world, particular 
certain treaties between Hittite sovereigns and their subjects, have 
illuminated the form and the content the covenant between 
Yahweh and Israel preserved various places the Old 
These comparative are important con- 
nection with the reconstruction the form worship associated 
with this ceremony covenant renewal. fact, the author’s 
judgment that the form and content this early ceremony 
covenant renewal may provide one the most helpful clues 
the place and understanding worship the entire Old Testament. 
support this judgment, turn analysis the most fully 
preserved account the covenant renewal ceremony the Old 
Testament: Joshua 24. 

The contents the chapter may divided into six parts: 
the assembling the people, 24:1; the presentation the 
kerygma the leader, 24:2-13; the call decision and 
the response, 24:14-22; the putting away foreign gods, 
24:23-24; the covenant ceremony including the giving the 
Law, 24:25-26; and closing admonition and the departure 
the people, each his inheritance, 24:27-28. The remaining 
verses, 29-33, contain traditions with which the book Joshua 
very properly closes and are not importance for our 

The numerous textual, literary and historical difficulties contained 
the chapter not require full treatment here. generally 
acknowledged that the materials show the mark the Deuter- 
onomic historian, but that the body the tradition belongs the. 


See above all Noth, Das System der Stémme Israels (1930); 


Das Buch Joshua (1938); Ueberlieferungsgeschichte des Pentateuch (1948); 
Alt, “Die Wallfahrt von Sichem nach Bethel” Kleine Schriften zur 
Geschichte des Volkes Israel, (1953), 79-88; Gerhard von Rad, Das form- 
geschichtliche Problem des Hexateuchs (1938); and Hans Joachim Kraus, 
Gottesdienst Israel (1954). 


George Mendenhall, Biblical Archaeologist, May and Sept. 1954. 


For excellent analysis the chapter, coming somewhat different 


conclusions than those presented here, see Eduard Nielsen, Shechem (1955), 
especially 


pre 
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pre-Monarchical period. Although presented the form 
farewell address Joshua the tribal leaders, the story 
certainly not merely the record single event. The liturgical 
acts (recitation the story God’s saving deeds; pledge 
allegiance Yahweh; removal foreign gods; the covenant act 
itself) are nature acts which are The chapter 
has probably been set into its present place the Deuteronomic 
historian and transformed into account Joshua’s farewell 
address parallel that contained chapter 23. The original 
location the covenant renewal scene among the traditions the 
Book Joshua can only surmised; the most probable place 
the end chapter 

The importance this account for the history Israelite religion 
and institutions can hardly overestimated. The reaffirmation 
the Sinai covenant; the consolidation the tribal groups around 
central sanctuary dedicated the service Yahweh the God 
Israel; the declaration allegiance Yahweh alone and the 
admonitions against idolatry; the interpretation the character 
Yahweh jealous God who has repeatedly shown his power 
deliver his people from oppression from the hands the 
enemy —all these marks the fundamental character Israelite 
faith are here associated with the figure Joshua, veritable 
second Moses. can hardly doubted that, despite later additions, 
this chapter has behind historical event the greatest conse- 
quences for the shaping the faith Israel. has been suggested 
that the people Israel actually came into existence system 
twelve tribes under the leadership Joshua Shechem. 

even greater importance the way which the Israelites 
have adopted the simpler forms worship the new Canaanite 
setting. The Sinai covenant, itself modeled upon the pattern the 
treaties contracts the ancient Near Eastern world, here 
becomes related, most probably, the autumn harvest festivals 
Palestine (see Judg. 9:27) ceremony repeated annually. 
the same time, the epochal events Israel’s previous history 


See Alt, “Joshua”; Werden und Wesen des ed. Hempel (1936), 
13-29. 
See Noth, Das Buch Joshua, 109. 


(the call the Patriarchs; the Exodus; the wanderings the 
the Conquest) define the character the ceremony 
covenant renewal. Yahweh not easily identified with the 
vital forces agricultural society, long primacy given 
his direct involvement the historical events Israel’s past 


and his continuing guidance and protection loyal covenanted 
people. 


now turn brief examination the six elements the 
chapter. The first element this the assembling 
the people. Joshua, the leader the congregation, gathered all 
the tribes Israel the central sanctuary and all whom 
presented themselves before God. This Hebrew verb, “to present 
oneself” (hithyasebh) has important place the vocabulary 
Israelite worship, place hitherto unnoticed, far 
aware. number occurrences the word, like the verb nasabh 
with which related, means simply stand, take one’s stand 
and observe something which about take place (Ex. 2:4; 
Sam. 18:13, 30; Ps. 36:4—Heb. 36:5; Prov. 22:29); and 
other instances has the meaning stand against, withstand, 
take one’s stand battle (Deut. 7:24; 9:2; 11:25, etc.). 

The more specifically religious and cultic meaning the term, 
however, apparent numerous occurrences scattered throughout 
all periods Israelite literature. the fleeing Israelites were 
trapped before the sea with the Pharoah’s forces about overtake 
them, Moses said, not, take your stand, and see the salvation 
Yahweh, which will work for you today...” (Ex. 14:13). 
The people are summoned stand expectant, though fearful, 
witnesses Yahweh’s deeds salvation. Also the foot the 
holy mountain, following upon the appearance the storm 
phenomena atop the mountain which struck terror the hearts 
the people, Moses called them forth meet (Heb. God 
and take their stand before him (Ex. 19:17). What follows (in 
considerably disarranged form the present text Ex. 
the Sinai covenant ceremony and the giving the Ten 
Commandments. 

The same setting which all Israel her designated leaders 


sta 
for 
ati 
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stand before Yahweh witness his saving deeds the occasion 
for other occurrences the term. Judg. 20:2 the tribal 
confederacy gathered Mizpah ‘‘as one man” avenge the 
atrocity committed the Benjaminites Gibeah. Their first act 
take their stand the assembly the people God. Then 
the Holy War against the Benjaminites takes place. Later 
under Samuel, Israel once more gathered together Mizpah, 
this time Samuel, for the purpose selecting king. After 
brief restatement the story God’s saving deeds, Samuel called 
upon the people take their stand before Yahweh Sam. 10:17). 
Then Saul Benjamin chosen lot and acclaimed Israel’s 
first king. chapter (vss. 16) the verb appears twice more 
call the people stand before Yahweh and witness what 
about for (or against) them. 

This list uses the term not exhaustive, but may suffice 
indicate that take one’s stand, present oneself, 
act fundamental meaning for Israelite worship. When the 
congregation summoned assemble before Yahweh, the first 
thing done for Israel take her stand expectancy and 
holy fear. The outcome such gatherings can not predicted 
advance. The people are present for the purpose witnessing what 
Yahweh about do. They are not mere bystanders any 
means, but they are gathered first all hear from Yahweh, 
before they are make confession, acts sacrifice, otherwise 
demonstrate their loyalty devotion. 

The special meaning the verb indicated above has probably 
arisen out the life and practice the early tribal confederacy. 
suggestion would that first all part the terminology 
the Holy War conception old Israel. take one’s stand 
before Yahweh would thus refer, its original setting, the 
gathering the able-bodied men Israel before Yahweh 
battle his command against the enemy. Then the annual 
gathering the tribes the central sanctuary for covenant renewal 
became fixed part the life and worship Israel, the term was 
employed indicate the act standing the disposal the 
covenant God, ready join the rehearsal his saving deeds 
and reaffirm loyalty him and him alone. 

The second part this ‘‘order the recitation the 


deeds Yahweh which define the character his relation his 
people and display both his power and his mercy. This has been 


called the kerygma the Old Testament. form credo 


confession faith, although this passage (contrast Deut. 
presented oracle delivered Joshua Yahweh himself. 
Gerhard von Rad has shown the importance these brief historical 
credos for the faith early Israel and for the shaping the early 
traditions Israel. has also indicated that the shifting from 
fathers” clear mark the direct and personal 
involvement subsequent generations the early history 
Yahweh’s saving What Yahweh did 
continues do. The past made vitally present the act 
worship, through which each worshiper affirms his own relationship 
this prior history and his declaration that this fact the 
story his life well. 

should noted that only the most central events the prior 
history Israel are recapitulated. Those signal and unmistakable 
acts Yahweh’s power and his guidance his people serve 
proofs—of his involvement the historical 
existence his people, and they provide the basis upon which 
Yahweh may now call upon this people reaffirm allegiance 
him. The absence any reference the events Mt. Sinai has 
frequently been The best explanation this omission 
that provided the character this gathering. are right 
assuming that the festival has its basic meaning the reaffirm- 
ation the covenant between Yahweh and Israel, then might 
even inappropriate refer the Sinai events. For what 
intended that the contemporary generation declare its allegiance 
the God Israel the manner which that prior generation 
did so. The basis the Sinai covenant and all subsequent acts 
covenant renewal the self-revelation Yahweh historical 
deeds. The important items recited the credo confession 
are, accordingly, those which serve the foundation the Sinai 
covenant, not the record covenant making Sinai. 

The third element the chapter the call decision and the 


Op. cit., esp. 


response faith. Here the story the past affirmed the 
story the generation gathered for worship. The congregation 
must make its decision for against Yahweh. impossible 
neutral. Three distinct types worship appear distinguished 
this section: the worship the gods Mesopotamia served 
the Patriarchs; the worship the Canaanite deities; and Yahweh 
worship. The following explanation the passage has been 
proposed. Among those gathered for the ceremony are certain 
tribal groups which have not been Egypt and are not worshipers 
Yahweh, but who recognize themselves related the 
Israelites who have entered into Palestine under Joshua. These 
groups, presently worshipers the gods the Patriarchs, are 
summoned acknowledge Yahweh Lord and receive the 
story Yahweh’s dealings with the tribes who have left Egypt 
their own story faith well. Others present are more 
fully identified with Canaanite culture and religion and are being 
called abandon this faith favor the Yahwistic covenant 
faith. The third group represents those who have entered 
Palestine under Joshua, now called upon reaffirm their allegiance 
the God who has delivered them from Egypt, protected them 
the wilderness, and given them this new land.® 

Whether not this explanation fully adequate, does support 
the judgment that such ceremony covenant renewal provided 
considerable freedom groups and individuals enter into 
relationship with Israel and become part the covenant people 
Yahweh. highly probable that the growth early Israel into 
significant state under David was part accomplished through 
this means activity. And should noted that 
this missionary endeavor possibility was central part the 
act worship itself; was not special function carried out 
practitioners the mission. 

This section underscores, however, the seriousness the response 
faith this call decision. simple matter serve 
Yahweh; holy, jealous God. claims exclusive allegiance 
his worshipers and will tolerate rivals any sort. The 
declaration Joshua, are witnesses against and 


See Noth, System. 


y 


the response the people, are witnesses,” probably 
understood the remnant oath ceremony which the 
people bind themselves Yahweh and take upon them the curse 


apostasy. The curses Deut. are perhaps the 


form this oath formula which has later become part the 
confessional response the congregation worship. 

The fourth section the chapter describes ritual act which 
the people undergo kind cleansing prior entering into the 
covenant. Remnants this act are found Gen. 35:1-4 and 
Ex. cleansing ceremony preserved Josh. 24, but 
probably inferred from the other passages just mentioned. 
Insofar this act has historical foundation, may suppose that 
the people would have been required bury the representations 
the Canaanite deities and other objects testifying allegiance 
these deities (the clay figurines the mother goddess and 
earrings constituted, respectively, the most important objects, 
see Gen. They are buried under the sacred tree 
which seems have been the center for the gathering the tribes 
outside the old Canaanite city Shechem. Here have 
interesting example the rejection one type religious symbol 
which would appear equally alien the worship Yahweh. 
Only through the adoption foreign religious practices, however, 
was possible for the Israelite faith become cultural and 
social relevance the new land. The sacred tree, great signi- 
ficance the religion and art the ancient world, has been 
interpreted the traditionists early Israel kind marker, 
memorial Abraham’s having built altar there (Gen. 12:6); 
seems have served the same function did the stone which 
was set under (Jos. 24:26). 

fourth act our “service worship” thus invc ves 
cleansing the people prior their engaging the act covenant 
making. the means which the congregation demonstrated 
that the decision for Yahweh, with its necessary consequences, was 
taken with utmost seriousness. 


Alt, see also Eduard Nielsen, Burial the Foreign 
Studia Theologica VIII, (1955), 


After these preparatory actions, the solemn rite covenant 
renewal performed —the fifth part our not 
have preserved the details the act itself, save they may 
reconstructed from Ex. 24:5-8 and other scattered passages 
(Gen. and Jer. 34:18, plus the records covenant practices 
from non-Israelite sources). Whether not communal meal was 
part the ceremony can not determined; the sacred meal 
Ex. reported having been participated only the 
leaders Israel. The actual observance may very well have 
included both sacred meal and the slaughter animals followed 
the sprinkling blood upon both people and altar, although the 
sprinkling blood may addition the ceremony bring 
into more direct relation with the Passover celebration (Ex. 
12:21-27). Any conclusions drawn from the etymology the 
Hebrew word for covenant (berith) must considered speculative, 
since the etymology this word still remains 

The giving the Law now recognized part the 
covenant act The Law constituted the stipulations the 
covenant which were assented the community, stipulations 
which defined the character their obedience. Since the legal 
materials the Old Testament have undergone profound changes 
course their adaptation later conditions, not possible 
determine just which body bodies law the Old Testament 
belong with this early ceremony. The apparent distinction between 
two types law and mishpat) may suggest, however, that 
the categorical type law such found the Decalogue and 
the case procedural law like that portions the Covenant 
Code (Ex. both belonged the covenant 

The sixth and final portion the “service contains 
closing admonition the people remember that witness now 
exists the midst the land the words which they have heard: 
the stone set under the sacred tree; and the dismissal the 
congregation. has been pointed out that the Hittite treaties, 


See Nielsen’s treatment Shechem, 110-118. 
Mendenhall, op. cit. 


See Alt, Urspriinge des Rechts” Kleine 
Schriften 278-332. 


lists gods witnesses often accompany the text the 
The Israelite community may have preserved this feature the 
treaties its reference the stone which has “heard all the 
words Yahweh which spoke (vs. 27); similar fashion, 
mountain and hills are called witnesses against Israel the 
prophets (Isa. 1:2, Micah see Micah 1:2). noteworthy 
that the text does not speak witness what the people have 
agreed and do; the witness what Yahweh himself has 
spoken, which the definitive reality for Israelite faith and worship. 

Now the people are sent forth take their heritage. Every 
man has his own portion the land, the mark Yahweh’s having 
been faithful the promise made the Fathers old. The 
dismissal not simply authorization depart from the presence 
Yahweh; rather, appears suggest that every participant 
the renewal the covenant now sent his own inheritance, 
there live out the stipulations the covenant his own land, 
his own family and community. 


Now order attempt outline how this “order 
which comprised the structure early festival 
covenant renewal has provided one framework for Israelite worship 
subsequent centuries. will possible only make some 
general observations and propose few specific issues which 
require further examination. 

The structure worship here outlined appears have much 
commend it, theologically and liturgically. Using our model 
the customary elements service Christian worship, they may 
related the above somewhat follows: 

Joshua Contemporary Service 
people present them- Call worship 

selves before Yahweh 
Recitation the kerygma Lessons from Scripture; hymns 
Call decision and response prayers, and Lord’s Prayer 
Putting away foreign gods The Creed 
Covenant act and giving Law Holy Communion; recitation 

Ten Commandments 
Closing admonition and dismissal Benediction 


Mendenhall, op. cit., Sept. 1954, 60. 


The analogies are not pressed, course. not suggested 
that the form the service Joshua has any normative 
character, even for Old Testament worship. proposed, however, 
that within this general framework, much the materials used 
the worship the community Israel would have natural and 
meaningful place. 

should noted, moreover, that the covenant renewal ceremony 
itself undergo significant changes. When the kingship 
established Israel, the ceremony covenant renewal most 
probably recast light the meaning kingship the ancient 
world. The kingship Yahweh affirmed connection with the 
community’s renewal the covenant, and the earthly king 
declared Yahweh’s regent over his people—a role similar 
that exercised Moses, Joshua, and the covenant leaders the 
earlier period. fact, has been suggested that from early times 
the role the leader the covenant ceremony was decisive 
importance: was the earthly mediator the 
Following upon the establishment the kingship, virtually 
certain that the king exercised this function (see Sam. 
Kings 8). Despite these changes, however, the writer’s 
judgment that the old covenant ceremony and the meaning which 
bore were decisive importance the preservation authentic 
elements the early Yahwistic precisely the worship 
the community Israel. 

Many psalms begin with call (in the plural imperative) the 
congregation Israel gather for worship: come, let sing 
unto Yahweh” (Ps. 95:1); joyful noise Yahweh, all 
the (Ps. examples could multiplied. The prophetic 
passages calling Israel return Yahweh are also reminiscent 
this initial act worship (Hos. 14:1; Amos 4:4, ironical use 
the call worship; Micah The theophany hymns the 
Old Testament have probably had their place this initial act 
worship, sketching the coming Yahweh the king the earth 
deal with his enemies (Judg. Hab. Ps. 68, 


Kraus, op. cit., 
See Artur Weiser’s sketch the Bundeserneuerungsfest and his 


judgments concerning its importance for understanding the Psalms 
his Die Psalmen (1950), 11-29. 


The recitation the sacred history has developed free and 
much varied manner. Deut. considered one the 
older forms the here perhaps connected with the festival 
Pentecost rather than although this not certain. 
the Psalms, once again, the examples are numerous; Pss. 44, 78, 
105, 106, and 145 are the most inclusive recitations Yahweh’s 
deeds power and mercy. Neh. indicates that the recitation 
Yahweh’s acts salvation continue associated with Taber- 
nacles—covenant renewal the post-Exilic period (see also 
Neh. 

The call decision and the response provide suitable place 
within this framework worship for the prophetic admonitions; 
the prayers confession; the cries for deliverance from sickness, 
oppression, from enemies; and the psalms thanksgiving and 
praise upon occasion Yahweh’s forgiveness deliverance. The 
important point that the Israelite service worship (if our view 
correct) required that the community and its individual members 
should summoned, over and again, respond directly the 
claim and the call Yahweh. There marvelous fusion the 
objective and the existential aspects worship this order 
service. Yahweh himself the one who calls his people affirm 
their trust and allegiance him; but the people must say their 
their “amen,” the deeds God and acknowledge the 
claim these deeds upon their lives. 

The covenant ceremony itself probably took the form 
particular acts sacrifice the Jerusalem temple, especially 
the high feast days. this ceremony came more and more under 
the dominance the kings Israel and Judah and the royal 
theology tended supplant that associated with earlier covenant 
understandings, became necessary for prophet and priest 
the requirements the covenant and its Law occasions 
covenant renewal. Reminiscences such strictures against the 
sacrificial system abound (Amos Isa. Micah 
6:1-8; Jer. 7:21-26; Pss. 50; 51, Ps. have song 
which appears have been connected with the covenant renewal 
festival, calling for obedience the Law and probably referring 
directly the Ten Commandments (see vss. 


Die Psalmen, (1950), 361-364. 


= 


the post-Exilic community the Law lost its rootage the 
ceremony covenant renewal and came the object 
veneration its own right (see Ps. 119 for the best example this 
the Old Testament). This separation the Law from the major 
festivals Israel, together with the simultaneous concentration 
upon Torah the synagogues, large part responsible for what 
called legalism later Jewish life and parallel 
phenomenon observable the history the Christian community. 
Where Gospel and Law are separated, where one dominates over 
the other, both worship and the life faith are weakened and may 
destroyed. 

The last act this service worship well supplied with 
content the closing sections many psalms. Good examples are 
found 106:48; and The priestly benediction 
Num. also admirably suited the dismissal the 
congregation return and take its inheritance from Yahweh, 
there fullfill deed what has been affirmed with the lips. 


number questions are raised the writer’s mind this 
attempt outline form worship employed the community 
Israel. would interesting examine the other two major 
festivals Israel, Passover and Pentecost, see whether not 
the same form traceable there. The treatment Tabernacles 
Kraus provides excellent model for such investigations, although 
materials the other two festivals are even more difficult 
evaluate than those bearing upon Tabernacles. 

Another important area further study the connection 
Israelite eschatology with this suggested form worship. has 
been fairly well demonstrated that Israelite eschatology has 
developed out the Israelite cultic practices and understandings, 
particularly those concerned with kingship. But just what place 
did the eschatology Israel have the service worship? And 
how did eschatological motifs influence the worship the com- 
munity occasions other than the great feast days? 

have indicated few possible connections between the 


See Noth, Die Gesetze Pentateuch (1950). 


prophetic oracles and this form worship. Now that the prophets 
are understood have been much more closely related the 
Israelite cultus than had formerly been supposed, possible 
trace the influence liturgical forms the prophetic corpora more 
precisely? Would possible locate connections between the 
forms the prophetic oracles and the different elements this 
order 

may well that too much has been made single ceremony 
from early Israel. Certainly not desirable that all problems 
Israelite life and thought “solved” reference the place and 
meaning Israelite worship. Even so, enough may have been 
said support the statement with which began: the time 
ripe for fresh examination the worship the Old Testament 
community. what has been presented this paper helps 
stimulate others better qualified than the writer carry this 
examination, the paper will have served its purpose. 
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MONISM AND DUALISM THE PAULINE ANTHROPOLOGY 


SAMUEL LAEUCHLI 
Garrett Biblical Institute 


Homo est substantia 
rationalis constans anima 
this aphoristic statement Augustine the whole problem 
Patristic anthropology breaks open. Augustine was not fully 
aware nevertheless pronounced sharply. Throughout 
the preceding centuries, the Greek church had understood New 
Testament anthropology the Greek framework thought. Not 
only the secondary philosophical impressions upon Christian 
thought, but much more simply Greek thought general; Greek, 
Hellenistic culture had helped bit bit develop this 
anthropology. The theological distinctions between pneuma and 
soma after the turn the first century, the Gnostic trichotomy, 
the Origenistic plurality, varying from chapter chapter (the 
noetic, the pneumatic, the psychic, the somatic, the physical, etc.), 
and behind all this, the basic distinction between the visible and 
the invisible, the physical and the spiritual world are deeply 
inherent Patristic thought. The asceticism the early church, 
from the time Hermas the growth the Anchorite movement, 
with the Vita Athanasius its glorious idealistic 
projection, based upon this anthropological dualism: the fight 
against the body, the life and death struggle with the bodily desire, 
the triumph over the body the last perseverance the great 
The distinction between dichotomistic and tricho- 
tomistic view man fluid Origen for instance swings constantly, 
even allegories, between the two, despite his systematic analysis 
concerning the threefold man his fourth book principiis. 


Cf. the discussion Etienne Gilson, Introduction St. 
Augustin (1949), 146 ff. 

Athanasius, Vita Ant. 88. 


However, the Greek knows very definitely distinction within 
man, preached for centuries schools and academies, with 
definite implication value, the priority the mind over 
body. Plotinus was ashamed body; this the Greek 
thinker’s last view the superiority the nous over matter. 

Scholarly work the field New Testament has lately tended 
toward gradual and finally radical reversal this Patristic 
understanding man the New Testament and especially 
Paul. Greek influences have been denied favor Hebrew 
understanding man. longer the Greek flesh but the 
Hebrew pneuma has nothing with Stoic conceptions 
but with The study John Robinson shows the new 
considerable way from the works Paul the last century 
the comparison between Paul and the rabbinic 
world the work the general trend New 
Testament scholarship today: “go and sell what thou possessest 
and buy Strack-Billerbeck”. was expected studies have 
recently appeared prove that the Pauline view man really 
must understood from the Scrolls. 

seems that the rabbinic presuppositions Paul’s 
anthropology need certain modifications. Despite the excellent 
studies this whole complex issue, certain problems must kept 
mind. Otherwise Paul forced into Procrustean bed which 
alien his texts. believe that the protest against any Hellenistic 
touch within his anthropology generally made somewhat too 
easily, and that despite the uniform picture one receives from these 
studies, the Pauline anthropology not fully solved, because 
not fully solved Paul. And perhaps not solved Paul 
simply because Paul did not intend solve it. was not interested 
anthropology. could not have been because his 
presupposition. 

This leads medias res. Where are the points which modify 
the Hebrew monism (if there was such thing) dualistic elements? 


The Body (Chicago, 1952). 
Reitzenstein, Die hellenistischen (1927), 333 ff. 
Davies; Paul and Rabbinic Judaism (London, 1948). 


‘ 


The use the term nous. With three exceptions, Paul’s 
references nous are unique the New Testament. Nous 
the human capability reason, the intellect which judges and 
decides but which also more than simply intellect: attitude 
mind and thence Cor. 14, Paul argues against 
what was Corinth the religion experience. actually speaks 
there against any breach between the human self and the nous. 
prayer and Psalm without the nous, with only the 
would only imperfect, partial prayer: will pray with 
the pneuma, and will also pray with the nous; will sing with 
the and will also sing with the (vss. 14, 15). When 
Kiimmel claims that Paul uses great many terms for the spirit 
interchangeably,® must realize that this text makes 
very definite differentiation: and nous are here precisely 
not identical! Then, Paul would rather seek five words church: 
nous than ten thousand tongue” (vss. 14-19). Now 
neither these texts splits man the traditional Greek fashion. 
Neither nor glossa psyche! Yet Paul puts emphasis 
the human intellect differentiating from other parts the 
human self one hand and from glossa and pneuma the other. 


The specific character nous also evident Rom. 20. 
The nous (Paul uses here the verb noeomat) could lead God but 
does not. This not theologia naturalis but makes distinction 
between the potential knowledge God through the mind and 
that through the rest the soma. All need compare 


only quote here small section more recent literature. The main 
works our issue deal thoroughly with every detail presented; for instance 
Das Bild des Menschen Neuen Testament (Ziirich, 1948), 20—40, 
going back his main work the subject 1929: und die Bekehrung 
des Paulus; Bultmann 17-20 (Anthropology) Theology the 
New Testament (New York 1951); two articles Krister Stendhal’s Scrolls 
and the New Testament (New York, 1957) Karl Georg Kuhn (New Light 
Temptation, Sin and Flesh the New Testament) and Davies 
(Paul and the Dead Sea Scrolls. Flesh and Spirit). Cf. also Man God’s 
Design (Newcastle, 1953). excellent work Stracey, The Pauline 
View Man (London, 1956). 

For the problem exact definition nous the New Testament 
the discussion IV, 956. 

Kiimmel, Bild des Menschen, 23. 
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this passage with modern speculations naturalistic theism 
see what Paul does not mean! Nowhere does Paul make the same 
claim concerning the soma, the epithumia. That nous has 
intellectual connotation contrast the non-intellectual becomes 
evident the end Rom. myself serve the law God 
with mind but with flesh serve the law (7, 25). 
seems interesting that studies such the ones Davies 
and John Robinson, arguing for monistic view the man 
Paul, could miss the contrast altogether. There not only the 
the sinful self, which fights God, but within this ego, there 
one more split: the one between the nous the intellectual 
capacity and the flesh which opposed this intellectual capacity. 
This nous, indeed, transformed faith. (It not itself good, 
would Greek thought, for instance the noetic absolute 
23); transformed the renewal your mind” (Rom. 12, 2). 
this nous not transformed faith, would (Rom. 
28) and one therefore could speak “futility minds” (Eph. 
17) and mind” (Col. 18). Nows does not represent 
some divine capacity, and therefore not identical with 
Though Reitzenstein tried prove that Paul can use nous inter- 
changeably with pneuma Cor. 16, has been shown that 
Paul there dependent upon close quotation from the Old 
Testament and for this reason that speaks the same 
verse first about the pnewma Christ and then about the 
Yet Rom. and 25, indicate that Paul knew the 
different stages within the sarz, the old self, and that these different 
stages are not qualitatively The distinction remains 


the nous, being neither divine nor demonic, cf. Stracey, op. cit., 200. 

Stracey, op. cit., 201; distinguishes between nous and pneuma 
nous approves the course action but supplies the energy 
perform it. 

Behm IV, 957. 

IV, 958) speaks about the 
nous the which indeed stands distinct contrast Greek 
philosophical uses the term. Nevertheless, this unbefangene 


does not prevent Paul from making distinction within man, confronting 
nous and sarz. 


~ 
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understand Rom. meant concerning homo ante 
gratiam (Tertullian/Origen) homo sub gratia 

The eso anthropos. Rom. the cardinal document 
man’s struggle toward faith. The sinful self man, the sarz, 
denies the reality the new aeon, the spirit which has met 
the risen Christ. can tell what right but cannot (7, 8). 
One has say with all the recent commentators Paul that this 
not struggle body against soul, body against mind, 
the body were actually the evil principle and the mind the divine. 
What opposed God the whole man his earthly existence, 
and therefore what will transformed the whole man and not 
simply his mind his will. And yet, this process man’s 
opposing the Jesus Christ there distinction between 
hearing the and knowing what is, and the actualization 
earthly existence. The dichotomy sharply expressed 
Rom. 22: delight the law God, the eso anthropos, 
but see the members another law war with the law 
mind and making captive the law sin which dwells 
members” (7, takes all the well established exegetical 
batteries the hands New Testament scholars demonstrate 
that there dualism involved here one can 
leave this text out altogether, Davies has done! Here again, 
there not only the split between the old and the new being, but 
between the different parts within which one will, intellect, 
mind: nomos tou noos. Cor. the same dichotomy 
appears, there, however, slightly different form: our 
outer nature perishing, our inner nature being renewed every 
would agree with Behm that this inner man the Christ 
who lives instead But how can you speak the 


bibliography Kiimmel, op. cit., 28; cf. also Hans Jonas, 
Augustinus und das paulinische (Forschungen zur Theologie 
des Alten und des Neuen Testamentes, Heft 27, 1930) where the interesting 
change Augustine from homo ante gratiam homo sub gratia under- 
standing Rom. developed. 

Behm, loc. and Kiimmel, 23. Kiimmel sees only one 
alternative: either totality (one may call Hebrew monism), 
Dualismus’’ (where fears some pantheistic impli- 
cations). shall have ask one can force Paul into such dilemma. 

loc. cit. 


e 
D 
8 


growth this inner man contrast “outer man”, how can 
you use this metaphor ail you not have behind this concept 
some awareness difference between man’s mind, his inner life, 
and the other parts his natural existence? Paul does not identify 
these with the Greek soma psyche but they tend this direction. 
Otherwise, why would speak all members Rom. 22? 
man Paul really only “animated body” how then can the 
inner man grow while the outer man wasting away? Eph. 
Paul prays that the receivers the latter strengthened 
through his Spirit the eso anthropos”. Why does not just say 
soma there, always means the whole man? 

The text which Bultmann stresses this respect Cor. 
1-5: “For know that the earthly tent live destroyed, 
have building from God, house not made with hands, eternal 
the The most surprising formulation this chapter 
would rather away from the body and home 
with the Lord”. Bultmann sees here anti-Gnostic polemics 
just knew that there was any Gnosticism Corinth 
that time! Indeed, Bultmann says, this pecular element 
the anthropology Paul which all the schools that heap proofs 
upon proofs their Judaistic arguments might very well consider. 
Robinson thinks that home the really says the 
solidarities and securities earthly and from 
the body” means state But this deliberately 
pressing Paul into one definite anthropology all costs. The text 
unmistakably speaks this earthly dwelling, and 
the wish with the Lord, “away from the body’’. One needs 
neither Gnosticism (Bultmann) nor Hebrew monism all costs 
(Robinson) understand this text. regards this existence 
transitory, and that which stands for this transitory factor the 
does not split man apart, but shows that for Paul man 
not understood throughout unity, the majority his 
statements, but that was aware pluralistic problem. 


term misses fully the intricate involvement Paul Hellenistic 
language and thought and makes him simply Rabbinic theologian! 


op. cit., ol. 
Robinson, op. cit., 29. 


There one sector among the many aspects the kaine 
ktisis which has faced here. “It longer who live but 
Christ who lives me,” (Gal. 20). would like see exegesis 
which understands this text portraying unified man without 
needing some elements distinction within man. this trans- 
formation must always understood outer well 
inner, order not fall into Hellenistic heresy, what does 
Christian theology then about sickness, old age, the skolops 
Cor. 12, the appearance man then always the 
barometer for the totality the man? But quite obviously 
cannot this, wonder how can ever understand the newness 
Christ, which has already begun, and which some day will 
fulfilled, without making certain distinctions within man’s life, 
one may call body vs. soul, vs. vs. his natural pneuma, 
the terminology does not matter. are transformed from one 
glory the (II Cor. 18). making this statement, Paul 
uses anthropological distinction, because this transformation 
not identical with physical transformation. One can say, 
not without, not alien to, and means necessarily 
contrary physical transformation; but say that whenever 
man’s soma (in Robinson’s man’s self), man’s self created 
God changed, then the whole man changed (including all 
the physical and psychological factors) make assumptions 
which are simply wild. They are disproved precisely the seventh 
chapter Romans, which Paul knows that the body not 
unity. can have the knowledge Christ, even the will Christ, 
me, yet another part (which calls sarz) not touched 
the first parallel matter: serve the law God with 
mind but serve the law sin with flesh” (7, 25). 

That Paul knew the difference within man’s earthly 
existence proved Cor. 12, 1-4, the exaltation Paul into 
the third heaven. Again, order keep the thesis thorough all 
costs, Robinson explains this text mean was the 
world not, not soma having meaning parallel 
But the text makes quite clear difference between body 


ff. 
29. 


e, 
3, 


and heaven, body and paradise; that the crucial point the 
saying, was the body out the body, not 
know, God (12, This can only mean that Paul his 
vision had some consciousness himself, and did not know 
this consciousness could explained separation between the 
physical and the non-physical parts his body, whether did 
not need this explanation for his ecstatic vision. again quite 
clear, that there not the slightest discredit value involved 
this hypothetical separation, and whatever dualism there is, any 
separation into good mind and evil physical frame lacking. 

The Christian compared with the one who races. athlete 
exercises self-control all the athletes, does Paul. 
And this self-control compared with the fist-fight: pommel 
body and subdue (subjugate) lest after preaching others 
myself should This leads into Pauline 
concept the disciplina Christiana which undoubtedly not 
central his theology but which can nevertheless traced. The 
human self needs this not statement value 
against the “physical but shows the possibility 
control the body the will. This body here more than simply 
the the modern sense. subjugate the 
disciplina Christiana without dualism value, the good will 
has break the evil matter. Paul simply says: this what must 
keep fit, just the runners the arena are used also. 

The most difficult all the dualistic passages the one 
Cor. concerning marriage. “It well for man not touch 
(7, 1). Marriage accepted dia tas porneias (7, 2)—a 
statement which, Stauffer says, pessimistic enough concerning 
Christian One has admit that Paul does not carry 
his case extreme: “if they cannot exercise self-control, they 
should (7, 9). But this only negative, reluctant consent 
marriage: “it well for them remain single” (7, 8). One can 
take refuge numerous theories take the edge off this concept, 
—and one must not pass the strongest restriction this dualism, 
namely the positive value Paul gave the body the chapter 


h 


before: who united with the Lord becomes one spirit with 
(6, 17) the opposite the unification the Christian with 
the prostitute (6, 16), and the final triumphal exhortation that 
chapter: “glorify God your body” (6, 20). But Paul regards the 
sexual aspects, even this chapter and throughout say 
the least, dualistically. They belong the sarz, but they are not 
transformed (therefore, they have place nor any mention 
the study Robinson!), least the transformation only 
accepted with great reluctance, i.e. after the concession marriage 
has been once made: not refuse one another” (7, 3). And 
make this aspect disciplina Christiana applicable here, goes 
say, “except perhaps agreement for season, that you 
may denote yourselves prayer” (7, 5). The general pace this 
chapter continued when Paul the end accepts the custom 
the convivium where the sexual factor does not 
(or should not) play role (7, 

Bultmann quite right claiming that would grave 
mistake unfold the Pauline anthropology from this And 
yet cannot help seeing this chapter together with all the former 
remarks concerning Paul’s view man. was aware certain 
layers, stages, conflicts within man’s self. There will, reason, 
there there soma, there are emotions and desires. Cor 
one attempt formulate the plurality the body. Paul was 
aware that this specific level viewing the Christian discipline 
was only one among others possible: “everyone has his own 
charisma from God, one one kind, and one (7: 7). 
This verse definitely limits the whole evaluation the marriage 
question which undertakes the 7th chapter Corinthians. 
But does not deny his awareness struggle within man which 
not only theological but which has also with his nature, 
with discipline: enkrateo uses twice this epistle (7, and 25) 
and Gal. sets enkrateia beside pistis and prautes. 
Grundmann made the valuable distinction between any meritorious 
asceticism, which would part man’s acquiring salvation, and 
this enkrateia which the result the service-call which Paul 


Hans Lietzmann, Handbuch Kor., 32-38. 
the New Testament, 202. 


received and for the sake which uses self-control for the sake 
the But again, this shows only half the problem, 
there indication that Paul understood abstinence from 
marriage required any consideration toward the brethren. 
was eschatological command: now on, let those who 
have wives live though they have none... for the scheme 
this world passing (7, and 31). And again 
the comparationis not the brother but the training, the 
self-control the Christian. 

symptomatic see that many studies concerning the 
Pauline view man constantly use the Hebrew 
They argue out English background the assumption that 
whenever Paul uses not only thinks basar but says basar. 
This quite easy when one does not think these languages 
conversational forms but only uses them indirectly. But Paul 
thinks Greek, however important his rabbinic training, Gamaliel 
Gamaliel, may have been. writes what may called the 
most fascinating Greek style his whole century. Indeed, the 
fascination this style may partly result from the fact that 
introduced foreign linguistic factors into the old Hellenic language 
(the Hebrew antithesis for Nevertheless speaks 
Greek, and when uses Greek term, therefore, there must be, 
even only the slightest degree, analogy the use this 
term his home Tarsus among his many friends who 
conversed this language. Eduard Schweizer showed quite clearly 
his article the Theologisches Woerterbuch that while 
Paul actually thinks Hebrew cannot think pnewma and 
dynamis except categories His whole rabbinic 
background here receives definite modification. This man could 
not simply think basar thought Or, and this perhaps 
greater importance, did not think ruach, but thought 
pneuma. And even was trained see ruach behind 
and even constantly corrected himself mean ruach against the 
substantial term'pneuma, wrote and preached 


For instance the works Robinson and Davies. 

Brunot, génie littéraire Saint Paul (Paris, 1955), ff. 
ThWNT VI, 413 ff. 


The examples given should enough show the counterpart 
the one-sided view Paul has been presented latest 
studies. (1) They indicate awareness man’s polarity. would 
better say pluralism than dualism, because Paul cannot 
pinned down, least not the totality the given examples, 
simple dualistic triadic concept man, Plotinus later 
will develop with sharp logic. (2) This pluralism within Paul’s 
view man not his basic concern. His central drive theological, 
the newness the man Christ the break-in into the old sarz. 
All the studies concerning the rabbinic priority the background 
Paul, the body resurrection overcoming the body the flesh, 
cannot replaced some new Greek anthropology, which would 
read some clever mystery transformation into Paul, evading 
the majority his anthropological statements. symptomatic 
that enkrateia the last the terms which Gal. describe 
the fruit the spirit. (3) This pluralism has nothing with 
staging man within different values, beginning with the higher 
nous and ending with the soma-sema. Paul was much aware 
the corruption the mind was the corruption the body.” 
(4) Within this plurality, secondary certainly his central theo- 
logical theme the newness Christ and the passing away the 
old man, goes Christian ascetic tendency which totally different 
from the later forms asceticism because assumes body not 
evil but controlled. One may say that Cor. this non-dualistic 
discipline, expressed Paul’s own charisma the unmarried life, 
gets dangerously close the dualistic asceticism which two 
hundred and fifty years later will start the most powerful movement 
the Catholic church. But the self—limitation this sector 
discipline Cor. immediately furnishes its proper frame. 
“But each has his own special gift from God, one one kind and 
one another” Cor. 7). (5) This Pauline plurality can only 
understood the light basic monism man. That man 
temple the Holy Spirit Cor. and 19), that man’s 
body glorifies God (6, 20) that will honored body” 


This the wrong alternative constantly posed: dualism, then 
nous would the divine part (Kiimmel, 24). Dualism does not comprehend 
theologia cf. Brunner und 1941, ff.) 
Rm. 20. 


(Phil. 20), these are the counterparts. Pluralism exists only 
sub unitatis, under the assumption that man basically 
one, even struggles with different parts, and the different 
parts struggle with one another. The analogy between the organism 
and the church Cor. significant this respect. the 
organism originally unity, not unity when comes 
the various struggles within it, the protest against the performance 
the will, the the members against the mind. The organism 
total sinner, not only bodily one. And one when comes 
the resurrection, which not resurrection mind nous 
but one soma, the total self. But when comes the struggle 
between these two, Paul becomes aware that different sides are 
work. never worked them out systematically (therefore 
can use soma for and was probably never conscious 
terminological change his writing. simply reflects his own 
struggle. 

The studies man Paul reveal, that the not 
always What should really admit the lack 
actual “anthropology”. Bultmann once said: “Die paulinische 
Anthropologie ist vom Blickpunkt des Gerechtfertigten gezeichnet, 
ist also selbst als Aussage ein Akt des neuen Lebens, und nicht 
eine Anthropologie einem allgemein einleuchtenden 
One could explain this from the Pauline principle theological 
knowledge which not act knowing God through man, but 
which means man understood God: Man defined the will 
God (Col. 1); this man defined God tries see God, 
should rather say seen God (Gal. that you have 
come know God, rather known God”’). The cardinal 
text this respect Cor. “If anyone imagines that 
knows something, does not yet know ought know. 
But one loves God, one known This the renunciation 
the possibility any anthropology. Lietzmann expressed his 
astonishment about the second part this theological principle, 


op. cit., 29; Kiimmel, op. cit., 23. 
op. cit., 40. 
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one would rather expect somewhat like this: “if one 
loves God, then one really knows But this precisely what 
Paul does not mean. Knowledge only possible directed God 
rather directed God. Knowledge cannot separated from 
love, but neither the two can autonomous. They are only 
possible under the judgment and love God. know man, 
therefore, would mean known from God. Here goes any 
anthropology. But because anthropology does not exist except 
act the new being, becomes quite understandable why Paul 
could beautifully unconcerned about different anthropological 
traditions.* you see man his total corruption face the 
act the Newness Christ, then the stages within this man, 
both old and new, can fluctuating, even contradicting each other 
metaphysically. was necessary free New Testament scholarship 
from the dualistic metaphysics the Religionsgeschichtliche Schule, 
but sometimes wonder there not again tendency elaborate 
new fixed anthropological Paul could take over some 
Hellenistic views man into his Rabbinic background, because 
was not interested systematic view man but the 
salvation whatever man there is. 


Hans Lietzmann, Handbuch Kor., 2-3. 

would maintain the double source for Paul’s concept man, 
Stracey has developed his conclusions (op. cit., 222 ff.), seeing need 
today underline his remark that (234) Hellenistic influence cannot 
ignored”. However, would not explain the Judaistic elements this 
tension too much from the fact that was Jew and would naturally 
continue Jewish (239). next impossible determine the 
precise borderline between Judaism and Hellenism and thus determine 
Judaistic vs. Hellenistic elements Paul satisfactorily. Cf. Lietzmann, 
Geschichte der alten Kirche and Nock, St. Paul (London 1938), ch. 

Dodd, Man God’s Design (Newcastle, 1953) rightly points 
out that this dualism cannot solved but 
only the total (p. 14). This must remembered when the 
reaction against dualistic metaphysic Paul good example for this 
Irwin Erdman, The Mind Paul, New York, 1935, who sees Paul only 
Greek dualism between flesh and mind, “‘both moral and 
dualism’’, 113—114) creates instead metaphysical monism which similarly 
foreign Paul! The most balanced work our subject concludes with the 
excellent remark: studying St. Paul have learnt little about the 
constitution man, but very much about man relation God.” 
Stracey: op. cit. 241. 


THE GOSPEL THE ESSENES 


UMHAU WOLF 


St. Paul’s Lutheran Church 
Toledo, Ohio 


Traditionally Mark was the Gospel the Romans, Luke the 
Greeks, Matthew the Jews, and John second generation 
Christians mixed backgrounds. John has been studied most 
frequently relation the Qumran Brown noted 
only scattered Qumran affinities the rest the books the 
New Testament.? Yet Grossouw clearly suggests, similarity 
between the Dead Sea Scrolls and other parts the New Testament 
just striking.” This paper suggests Matthew special case, 
not merely relation the Sermon the 

Simply stated the purpose the Gospel Matthew present 
the evidence that Jesus Nazareth was the Messiah long expected 
the Jews. who was come, had truth come. That Matthew 
was manual apologetics the early church has long been 
generally held. sees Matthew handbook the early 
church for catechetical therefore not without reason 


Brown, “The Qumran Scrolls and the Johannine Gospel and 
Epistles,” Cath. Bib. Quart. (1955), 403 ff., 559 ff.; Murphy, Dead 
Sea Scrolls and the Bible, ff.; Mowry, Dead Sea Scrolls and the 
182 ff. and chart Cullmann, “The Significance the Qumran Texts 
for Research into the Beginnings Christianity,” JBL (1955), 213 
Stendahl, ed., The Scrolls and the New Testament, contains reprints and 
translations several articles referred this study. Such references 
usually list Stendahl for the sake convenience. 

Brown ap. Stendahl, Scrolls, 206. 

Dead Sea Scrolls and the New Testament,” 
Studia Catholica (1951), 296. 

Murphy, Dead Sea Scrolls and New Testament Comparisons,” 
CBQ (1956), 264 ff., lists twenty-five passages parallel Matthew. 

Stendahl, The School St. Matthew, 206. 


that Matthew has more common with than with QH. 

The school for defenders the faith was not content sit still 
and study, but all were highly mission-minded. Christianity did 
not make its impact upon the Sadducees and only slightly the 
Pharisees. The pious, the hasidim, the Essenes were more likely 
converted Christianity than were even the Zealots. seems 
very likely that the Jewish-Christian Church won its first adherents 
from the Long ago Charles suggested that Acts 6:7 
referred Damascus Covenanters who became converts the 
Braun suggests that the book Hebrews was addressed 
Qumran 

Undoubtedly, Luke reflects Pauline tradition. suggested 
many that Mark reflects Petrine complex. John sui-generis 
regardless its date. Yet the Ebionites used Matthew their 
only Gospel.® Johnson suggests the unique sections Matthew 
represent the tradition the Jerusalem church and perhaps have 
sectarian features from Howlett suggests that Matthew 
drew sources close the Essene sect, and that some the 
Essenes may have joined the church that Could 
that the Gospel Matthew reflects the Jerusalemite school the 
Jewish-Christian community dispersed Syria (Arabia) after 
A.D.? This would coincide with the displacement the Qumran 
community from near Jericho. 

That Matthew was addressed Jews Jewish-Christians 
supported the use the Old reflected the 
negative attitude taken toward the Gentiles. (cf. Matt. 10:5, 
Gartner confident that Matthew’s purpose was missionary, 


Allegro, The Dead Sea Scrolls, 161; cf. Graystone, The Dead 
Sea Scrolls and the Originality Christ, 33. 

Charles, Apocrypha and Pseudepigrapha, 786, 794. 

(1955), 37. Mt. obviously opposes the concept the Messiah Aaron 
Qumran. 

Fitzmyer ap. Stendahl, Scrolls, 292, note 17; Teicher, 
Journal Jewish Studies, 1951-54, passim. 

Johnson ap. Stendahl, Scrolls, 141. 

Howlett, The and Christianity, 174, 192. 

Demann, Premier Evangile est-il Cahiers Sioniens 
(1951), 242. 


prove that Christ had come fulfill prophecy, even though 
Gartner did not know has been suggested 
that the five-fold division Matthew reflects the church the 
New Israel with five-fold new Torah, indeed does the parallel 
Jesus’ life with that The traits the Gospel are 
basically Jewish and Jewish customs are nowhere 

Regardless the name given the sectarians Qumran, they 
seem closely related that kind Jew who would give hearing 
the Gospel Matthew. The parallels unique sections 
Matthew, well several direct frontal attacks practices and 
beliefs the sect, along with the general vocabulary and world 
view suggest that the persons addressed the Gospel Matthew 
were members the sect. Schubert errs believing that only 
Matthew contains Essenic This paper would show that 
the sectarians are the specific audience the Gospel 
and the preachers, teachers and catechists informed the 
Matthew. 


both Matthew and the Qumran documents there strong 
regard for Scripture prophetic and apocalyptic prophetic- 


apocalyptic. Burrows very early noted the sectarians’ devotion 
Carmignac studied the Old Testament quotations 
and allusions Stendahl notes that the apocalypses the 
Gospels make attempt quote exactly and believes that 


Gartner, Habakkuk Commentary and the Gospel Matthew,”’ 
Studia Theologica (1955), 23. 

Filson, “Broken Patterns the Gospel Matthew,” JBL 
(1956), 227. Each these five sections contains some reference John the 
Baptist either the beginning the climax according Jones 
the annual meeting the SBLE 1957. suggests that part three 
beginning 13:53 attempt woo John’s disciples Christ. 

Kerr, Introduction the New Testament, 23; Smith, 
Jewish Elements the Gospel,” JBR (1956), 93. 

Schubert ap. Stendahl, Scrolls, 273. 

Burrows, The Dead Sea Scrolls, 246-261. 

des Fils lumiére contre les Fils des Ténébres,” (1956). 


citation freely given from memory.” But just possible 
that another tradition Hebrew text, the LXX Vorlage, the 
Samaritan, pre-Christian origin, showing Before 
was known Reicke said that the Damascus Document and 
the New Testament used the same method expounding Scrip- 
Gartner believes that manner studying the Scriptures 
has clear apocalyptic 

There inherent interest fulfillment both the Gospel and 
the sectarian literature. The commentaries, especially, apply 
prophecy, e.g. Habakkuk, Nahum, etc. the The same 
books the Hebrew Bible are said statistically most prevalent 
the Qumran finds were popular the Gospels, e.g. Isaiah, 
Deuteronomy, Psalms, the Twelve. Yet more accurate study 
indicates that Matthew alone where this proportion main- 
tained. John does not quote Deuteronomy all, but only alludes 
“that prophet” Deut. 18:18. Luke with Paul practically 
ignores the Twelve comparison with strong emphasis Isaiah 
and the Psalms. 

Rendel Harris may seem vindicated the discovery 
the Testimonia But unless they can related directly 
Matthew, Stendahl’s thesis may still Three out 
five passages one testimonia are quoted alluded Matthew. 
Deut. related Matt. 23:37 and its parallel Luke.* 
Deut. alluded John and Acts and probably 
Matt. 17:10. lies behind the magi story Matt. 2:2 
and occurs not only the Testimonia but also vii ff. 


Stendahl, Matthew, 159f., 195. 
Allegro, op. cit., 136; Cross, JBL (1956), 

Reicke, Jewish Damascus Documents and the New Testa- 
Symbolae Biblicae Upsalienses (1946), 

Gartner, op. cit., 

Allegro, op. cit., 133; Stendahl, Matthew, 183, 193. 

JBL (1956), 182 ff. and DSS, 139. 

the purpose this paper only passages unique Matthew will 
quoted the body the text unless otherwise indicated. Since Luke 
later than Matthew, the items paralleled Matthew and Luke only will 
noted the footnotes, when the Matthean material contributes the 
argument. 


Deut. and Josh 6:26 are apparently ignored Matthew. 
This not evidence that Matthew used specific published 
Testimonia, but significant similar methodology. The 
composite use Scripture also common both Matthew and 
Qumran. 

not necessary enter the lists between and 
develop Brownlee further. But much Stendahl 
relies emphasizes Brownlee No. “textual 
variants”, No. “orthographic and No. 
stitution similar letters.” Matthew never uses the Habakkuk 
commentary pesher form: says... its meaning is.” 
Murphy and Schubert see close connection between the Qumran 
documents and the Sermon the Gartner says Matthew 
4-5 has method interpretation common the Damascus 
Document.” Both Matthew and well use “as 
Scripture The Roman Catholic Scholars Graystone and 
Murphy agree that the Old Testament quotations the New 
Testament may direct the Old Testament and need not 
mediated through the Qumran But Matthew’s use 
Scripture more similar than that any other Gospel and perhaps 
all books the New Testament with the possible exception 
Hebrews and Revelation. 


There world view common Matthew and Qumran. The 
Manual QS) breathes the same air Matthew. The end the 
age expected. iv, 18-20, etc.) The apocalyptic embellish- 
Matt. 24-25 have much common with QM. Hymns 
QH) and are also quite apocalyptic. Matthew more than 
doubles the apocalyptic materials Mark and Luke. 

There trace hellenistic dualism Matthew. now 


Brownlee, “Biblical Interpretation among the Sectaries the 
Dead Sea Scrolls,” (1951), 60-62. 

Stendahl, Matthew, 191. 

Murphy, CBQ (1956), 265 ff. and DSS and Bible, ff.; Schubert 
ap. Stendahl, Scrolls, 118 ff. 

Graystone, op. cit., 58; Murphy, CBG (1956), 264. 
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seems clear that Qumran also had dualism spirit and matter. 
There are not two parts man, but The battle 
between Satan’s Kingdom and the Kingdom Heaven has 
Jesus has declared war (Matt. Peculiar Matthew the 
parable Wheat and Weeds and its explanation, apparently aimed 
the opposition, significant this same cosmic struggle (Matt. 
13:24 ff., cf. This concept war may reflect itself 
Matthew’s interest the slaughter the innocents (Matt. 2:16 ff.). 

The end days hand, and men must stand and 
counted. The Gadarene demoniacs ask this the end 
pre-mature manifestation it. (Matt. 8:29; cf. 
Jesus’ disciples ask about the close the age. (Matt. 24:3; of. 
Matt. 12:20f.) The Lord’s Prayer Matthew oriented toward 
this struggle: from evil” (Matt. 6:13b). Interestingly, 
Luther explains this from the Evil one.” This can 
hardly liturgical addition Filson The same 

There common conflict with the scribes and Pharisees, the 
rulers “normative Judaism.” The unique additions Matthew 
increase the invective Luke against Pharisee. False prophets are 
the order the day (Matt. 7:15, 24:11, iv. 16). Violent men 
hold the Kingdom from fruition (Matt. 11:12, QpPs 37:33). 
Jesus uses Is. 59:5 his 


Otzen, “Die neugefunden Sektenschriften und die 
Testamente der Studia Theologica (1954), 136; 
Burrows, op. cit., 258. 

This declaration was the casting out Beelzebub the finger 
God (Mt. 12:26 ff.) and drawing ranks close for the final struggle 
(v. 30; Mark negative, but Luke follows Matthew). 

Filson, op. cit., 230. has suggested that the bread” 
petition also eschatologically oriented toward the Messianic banquet and 
such parallels closely the meal and discipline Qumran (SBLE meeting, 
Dec. 1957). 

The persecution the prophets Mt. 5:12 may reflect the tradition 

the Baptist Mt. 3:7 (Parallel Luke) and both 
use Is. 59:5 describe the enemy vipers.” Danker 
sees Mt. 11:12 opposition logion (SBLE meeting, Dec. 1957). 


n 


The angels participate this eschatological warfare. Throughout 
the Hymns, Manual Discipline, War Scroll, angels appear. 
Although popularly angels and women are favored Luke, 
Matthew who has the highest apocalyptic interest 
xv. this participation the angels the end days 
The guardian angel perhaps suggested Matt. 18:10 

There commonly hope the new world. The community 
itself would the starting point ii. and Matt. 19:28 
(cf. Matt. 4:23). ii, 5-6 suggests New Covenant. The 
popularity Jubilees among the sectarians attests this hope. 
Matthew nowhere has the new temple concept John. But 
Matthew adds the third petition the Lord’s Prayer perhaps 
explanation addendum the second. kingdom come 
vague hope for the morrow, but cry anguish from the 
bottom tortured soul for the end the age, release from the 
spiritual battle which the new age light and goodness would 


Much the vocabulary common both Matthew and Qumran. 
course, there common core Jewish terminology popular 
this But “what strikes first all the vivid idea 
election.” Significantly the term missing from 
appears both Matt. 10:6 and viii. (cf. Matt. 
15:24). The “congregation God’s elect” also QpPs 


13:39, 25:31, 26:53 are all peculiar Matthew, while, outside 
the Christmas pericopes, only Lk. 9:26 has this concept and that passage 
has both Matthew and Mark. 

Gaster, The Dead Sea Scriptures, 342, for other passages. 

Allegro, DSS, 130. 

Adler, Bedeutung der Qumran-Texte fiir die Neutestamentliche 
Munich Theologische Zeitschrift (1955), 286 

Matthew and Mark well Qumran the concept 
the “‘called God” and the (Mt. 24:22, 24, 31; cf. viii, 9-10, 
(Mt. 19:28; QpHab 


The church and the Community are 
(Matt. 15:13 and viii. 5). 

The and the receive almost completely religious 
connctation Qumran and apparently Matthew, much less 
Luke. Some suggest that the Aramaic name for Christians 
was More specifically may refer the early Christian 
communal The parallel with the Ebionites has been 
studied Teicher and the beginning the Sermon 
the Mount, Schubert says, does not seem improbable that 
Jesus’ audience consisted people who might have been familiar 

Teleios occurs only Matthew all the Gospels (Matt. 5:48, 
19:21). the aim the Qumran community and each 
member the sect walk before the Lord 
ix. 21, This word constitutes one Matthew’s 
the rich young ruler give all the poor (Matt. 19:21). This 
could the community the economically similar 
philosophy for perfection “Lay not for yourselves” 
(Matt. 6:19). 

Phrases such lot, portion, rock, gates hell, holy spirit are 
common Matthew and Qumran. The gloom darkness hell 
fire paradox seldom noted, but Brownlee called attention 
Luke 13:28 later date than Matthew, then has 
censored the concept. ii. and iv. are similar Matt. 8:12, 
22:11, 25:30 and according Gaster, 18:9. seek and find 
wisdom apocalyptic rather than gnostic concept the 


Gaster, op. cit., 12, 270, note Curiously not know the 
Hebrew name this sect the Hebrew name for the Essenes, but could 
poor.” 


See note above. 
Schubert ap. Stendahl, Scrolls, 122. 


Davies, the Dead Sea Scrolls and Matt. 
(1953), 115. See note above. 


Brownlee, Dead Sea Manual Discipline,” BASOR 
Supplementary Studies 10-12, 11, note 10. 


ay 


Gospel and Even though John’s Gospel has been 
more thoroughly studied relation these documents from 
Qumran, not without significance that such words as: David, 
meek, elect, swear, corrupt, time, end, false prophets, angels are 
more characteristic Matthew than John the other Gospels. 


The expectation prophetic forerunner emphasized both 
Matthew and Qumran. The preaching the Baptist all the 
Gospels reflects Is. 10:11 which also informs QSb 
“Though St. Matthew alone who explicitly connects the 
proclamation the approaching Kingdom God with the Baptist, 
yet remains probable that there here preserved accurate 
sidelight his message The Old Testament and Jewish extra- 
canonical writings provide the sufficient background and make 
plain the eschatological significance.” The prophet who 
come ix. (cf. Matt. 11:14). Is. 40:3 applied the 
Gospels John the Baptist and the Qumran community, 
presumably, itself viii. 14). Though Matthew eliminates 
some details the story John the Baptist’s death over against 


Mark, significantly adds, held him prophet” 
(Matt. 14:5). Allegro makes much the wilderness withdrawal 
the Baptist order relate him the sectarians, but since this 
not unique Matthew not significant for the purpose 


matter revelation, not reason. John much more the 
point than Matthew. But viii, and Mt. 7:7 have much common 
(W. Brownlee, BASOR, s.s. 10-12, 33, note 26). thinks 
that this refers esoteric doctrines the sect, but Cullmann just 
certain that Christianity does not have such esoteric doctrines secrets 
(O. Cullmann, 217; The Jewish Sect Qumran 
and the 133). The parallel iv, and Mt. (ef. 
Lk. 10:21 ff., Mt. noted almost every writer 
the scrolls. Davies and Allegro are convinced that these are eschatological 
teachings, not esoteric secrets (W. Davies, op. cit., 137; Allegro, 
DSS, 132). 

Clarke, “An Approach the Theology the Sacraments,” SBT 
17, 11. 


this Murphy most probably correct, objection can 
raised his having been member the community, but the 
evidence have reviewed not strong enough warrant the 
statement that was member.” 

The Messianic expectation both Matthew and Qumran clear. 
contrast with much normative Judaism, there strong 
Messianic hope Qumran. Some the passages were noted above 
when considering Testimonia and the use Scripture. Matthew 
uses more than the Qumran writers, 
but the Israel” war leader and judge for the 
sectarians. The Davidic Messiah expected both Qumran and 
Matthew although the terminology not always clear. So, Is. 
2:23. The Palm Sunday Pericope may reflect concept 
Patriarchal The unification Israel’s messianic hopes 
begun Psalm 110 and Isaiah appears the Damascus Docu- 
ment and Christianity. This not yet apparent 
QSb where the doctrine two Messiahs stands, clearly stated. 
Luke 1-2 may direct attack the since 
both the Testament Twelve Patriarchs and Qumran seem 
expect two Messiahs. The Epistle the Hebrews clearly indicates 
second priestly Messiah Aaron 

The close similarity the practices the sect and early 
Christianity has been commented many. Both Matt. 5:39 
and suggest that members are not resist evil 
seek revenge. Members the community Qumran were 


Allegro, DSS, 155. Cullmann suggests that possible contact 
also preserved John’s Gospel (op. cit., 218). Molin cautious and 
suggests that the Baptist knew the sect and their expectation prophet 
(op. cit., 170). Cf. Geyser, Youth John the Baptist,” 
(1956), ff. 

Murphy, DSS and Bible, 63. 

Barthélemy and Milik, Qumran Cave 129. Although there some 
debate, the benedictions referring the Nasi are for the expected ruler 
David’s line Ezekiel and the Second Revolt. 

128; Allegro, JBL (1956), 175 ff. 

Brown ap. Stendahl, Scrolls, 290, note 111. Luke 1-2 
early tradition which Luke discovered, but such contact does not continue 
into the remainder Luke’s Gospel. 


swear only the initiatory oath (DC xv. 8.). Jesus made 
exceptions (Matt. Significantly, John’s 
Gospel does not mention this practice the early church. There 
common caution against careless speech, that Matt. 5:22 
may paralleled vii. ff., although the epithets are not 
fully equivalent (cf. Matt. 12:36). 

The procedure for healing breaches among the brethren 
Qumran parallels the unique section Matt. 18:15-17. fact 
Brownlee sees the steps common and identical with 25, 
vi. 1.54 Some suggest that Matthew should likewise limited 
breaches between brethren the The conclusion 
Matthew’s procedure would perhaps parallel the lapse ten years 

Water and repentance are closely connected Matthew. The 
stories John the Baptist all the Gospels seem tie 
somewhat with the water purification Qumran. But 
iii. 7-10 and parallel the unique addition Matt. 3:11. 

The parallels cannot explained merely the basis the 
common Old Testament heritage Qumran and Matthew 
Coppens, Graystone and Brown would suggest, the other 


Synoptics would have the same relationship. for John’s Gospel, 
parallelism phraseology and ideas cannot explained merely 
coincidental, from common source, even more difficult 
explain away the Matthean easily explained 
many early Christians were former Essenes and this book was 
addressed their hardened brothers who had not seen the true light. 


Baumgarten notes five differences between the New Testament 


and Bible, 82; Johnson ap. Stendahl, Scrolls, 139. Knox, The 
Sources the Synoptic Gospels, II, 133, refers this section 
Discipline for Jewish Christians.” 

McCarthy, “Qumran and Christian Theological Digest 
(1957), 40. 

Murphy, DSS and Bible, 77. The earlier dating both John and 
Matthew their traditions are perhaps involved here. 


and the documents the Qumran community: the predominant 
role priests and levites the effaced role women and 
children; excessive legalism; charity restricted members 
the sect; the person Tasker has previously noted 
that Matthew uses the Old Testament emphasize the person 
Molin notes that the sectarians speak little redemption 
but much the five items noted Baumgarten, 
Nos. are directly opposed the Gospel Matthew. 
Lucetta Mowry said, writer the fourth Gospel has found 
himself face face with group holding religious outlook 
life which opposes quite violently.” This more obviously 
true Matthew! 

Jesus rejected the asceticism the sectarians. Matt. 
strongly opposes fasting. However, Matt. 19:12 does proclaim that 
some become celibate for the sake the kingdom. course some 
the sectarians according Josephus were less ascetic than 
others. Barthelemy suggests QSa less ascetic than 
Matt. 5:16 unique that Gospel and may veiled attack 
the withdrawal the sectarians who still wanted 
the light.” 

The Essenes are less involved the intricacies Halakah than 
the Pharisees, but Christianity seems oppose its legalism also. 
The orthodox legalism the sectarians appears most clear the 
passages the Damascus Document (DC 18). Matt. 
12:12 seems directly antithetical statement this essenic 


Baumgarten, and Worship among the Jewish Sectaries 
the Dead Sea Scrolls,” (1953), 141 ff. may have greater 
interest women. 

Tasker, The Old Testament the New Testament, 

Molin, op. cit., 151. 

Mowry, op. cit., 97. Manson saw several types audience the 
speeches the Synoptics, one which was the opposition. Baird 
(SBLE meeting, Dec. 1957) saw this audience tradition stable and reliable. 

and Milik, op. cit., 108. Both Mt. 6:24.33 and 
reject gold mammon adequate goal life. Qumran sinners were 
avoided something polluted, but Jesus ate with them. Jesus was 
itinerant (Mt. 8:20), but Qumran was semi-monastic community. 


; 


rule. Nevertheless, Jesus stood closer the prophetic spirit the 
Essenes than that the 

Both groups reject the temple some manner. Both QpHab 
and are concerned with the defilement the Jerusalem temple. 
They use sacrificial terms metaphysical The community 
may the temple and good lives the offerings ix. 3-6). 
Matt. similarly follows this spirit Ps. 51. Matt. 9:13 
also quotes Hosea 6:6, “desire mercy and not sacrifice.” seems 
the Qumran community left the temple, although Jesus still 
paid the temple tax and frequented (Matt. 17:24). But the place 
the temple all Essenism ambiguous. 

The priesthood Jerusalem considered hopeless both 
QpHab and Whether Matt. 12:5 implies the same not 
clear. Perhaps the Essenes opposed the new high-priesthood because 
their own ideas the legitimate line the priesthood. But 
priests play important role Qumran. They are leaders 
ix. 7). the Old Testament, priests are perfect 
physical specimens QSa ii. has been suggested that 
Jesus deliberately reversed this concept bringing into the 
temple the halt, blind, etc. Matt. 21:14 ff. 

None who has ever read line the Qumran scriptures can 
escape the concept rank and position the sect. xiv most 
clear rank and privilege. Matt. 23:8 insists that one 
rank rabbi (cf. rabbim but all are brothers. The parable 
the Vineyard unique Matt. 20:1-16 and pointedly shows 
there rank the kingdom Matt. contains two 


Jesus opposed the ritualism and the ideas cleanliness both 
Essene and Pharisee (Mt. Many items this latter 
pericope are unique Matthew and may represent the Jerusalemite 
tradition Johnson ap. Stendahl, Scrolls, 139-141; Howlett, op. cit., 
161). 

Grossouw, op. cit., 292. 

Baumgarten, op. cit., 153. 

Barthélemy and Milik, op. cit., 153. 

The entire context Mt. 20:20 ff. related this problem. Jeremias 
long ago noted that this parable laborers was directed the opposition, 
not the disciples. also the wedding feast Mt. 22. Could that 
the mother (not mentioned Mark) James and John seeks rank and 
privilege for her sons? 


successive pericopes that could considered antisectarian. also 
addition Matthew) follows immediately Matt. the 
temple-tax and may another anti-sectarian grouping. Chapter 
also contains the passages healing breaches between brethren 
(verses ff.). Other levelling passages are Matt. 5:19f. and 
10: 24. 

The children light are eternally hate the children darkness 
ix. 22, 10, etc.). complete contrast limited brotherly 
love Matt. 5:43. Morton Smith too cautious, 
say, this note not intended imply that the author Matthew 
say nothing Jesus, actually was criticizing the teaching the 
sect which produced the Dead Sea Scrolls.” 

There evidence that the Qumran community accepted 
Gentiles any more freely than the original Jerusalem church. 
“Do not give dogs what holy” one the hard sayings 
peculiar Matt. 7:6. alone forbids Samaritan mission 
(Matt. 10:5). Certain phrases Jesus Matt. 10:6 and 15:24 
about the sheep the house have this connotation. 
There implied threat leave Israel Matt. 21:43. 
possible that Matt. suggests this same threat. The use 
Is. Matt. 12:18 ff. implies non-exclusive mission. And 
course, there the commission make disciples all nations 
Matt. 28:19. 

conclusion, Stendahl says, “Though the formal differences 
between the First Gospel and this Hebrew Manuscript QS) are 
vast, there are similarities form and compass.” Vocabulary 
also most convincing. 

Eight items listed Sherman Johnson the Bible 
characteristic Matthew are Qumran, and others 
could possibly interpreted allowance made for the shift 
Hebrew from Greek. Nine the thirteen items listed Baum- 
garten parallel Qumran and the entire New Testament appear 


Smith, 5:43, Hate Thine Enemy,” (1952), 72. 


The enemy both Jewish and Gentile. That Matthew has strong anti- 
gentilic bias (or source) noted Knox, op. cit., passim. 
Stendahl, Matthew, 23. 
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Matthew. Davies sees three major contacts: separately 
not one the above three factors can deemed carry much 
weight ... only cumulatively and especially conjunction 
with many other parallels the New Testament 
that they gain significance.” This paper has tried indicate the 
significance for Matthew. 

Thus Matthew’s Gospel seen both close and opposition 
the sectarians Qumran their dispersed comrades. 
Cullmann wisely notes, movement can affiliated with another 
and the same time stand clear opposition it.” (Protestant 
and Roman Catholic relations are case point). Several charts 
could made emphasize this ambivalent relationship. The 
unique Matthean sections the Sermon the Mount have more 
ambivalence toward the Qumran materials than any other section. 
Portions Matt. are likewise extreme when compared the 
other Synoptics. 

Almost 100 years ago Ginsberg suggested that the Essene 
doctrines and preaching contributed the spread 
DeVaux has listed the contacts Christianity and The 
Gospel Matthew clearly capitalizes the knowledge the 
Essenes. membership manual, this Gospel would have been 
most effective making Christians out the sectarians Qumran 
and the Covenanters Damascus. true they would have thus 
become apostates and Qumran apostasy was the unforgivable 
sin (cf. Matt. 12:32). one way Renan was correct when 
suggested that Christians were ex-Essenes. But when they joined 
the church, instructed Gospel such that Matthew, they 
could under circumstance think the Christian Way 
branch parallel sect. was new beginning. “He that not 
with against matter how parallel the general religious 
tone how close the vocabulary! Many early Christians were 
associated with Essenes, and some undoubtedly were converts 


Davies, op. cit., 118. 

Cullmann, op. cit., 217. 

DeVaux, Review Allegro Blackfriars (1956), 461 ff. 


from both the Qumran and the urban The book 
Matthew was written assist the Church its avowed purpose 
and mission make Christians out these expectant sectarians. 
was most effective after the destruction Jerusalem and the 
scattering the Qumran inhabitants into Syria. 


Marcus, Qumran Scrolls and Early Judaism,” Biblical 


Research (1957), 31; cf. Murphy, DSS and Bible, 78-79. 
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